THEOSOPHICAL 

ADEPTS 


Articles by William Q. Judge 

THE ALLEGORICAL UMBRELLA 
THE MAHATMAS AS IDEALS AND FACTS 
AN INTERESTING LETTER 
OUR CONVICTIONS 
THE ADEPTS 

H.P.B. ON MESSAGES FROM MASTERS 

AUTHORSHIP OF SECRET DOCTRINE 

A WORD ON THE “SECRET DOCTRINE” 

THE ADEPTS AND MODERN SCIENCE 

THE ADEPTS IN AMERICA IN 1776 

ADEPTS AND POLITICS 

WILL MASTERS’ HELP BE WITHDRAWN 
IN 1898 UNTIL 1975? 

ARE WE DESERTED? 

PROPHECIES BY H. P. BLAVATSKY 


WILLIAM Q. JUDGE SERIES • NO. 12 


THEOSOPHY COMPANY (MYSORE) PRIVATE LTD. 

BANGALORE 560 004 





OBJECTS OF THE THEOSOPHICAL MOVEMENT 


I To form the nucleus of a Universal Brotherhood of Humanity, 
without distinction of race, creed, sex, caste, or color; 

II The study of ancient and modern religions, philosophies and 
sciences, and the demonstration of the importance of such 
study; and 

III The investigation of the unexplained laws of Nature and the 
psychical powers latent in man. 


The articles of H. P. Blavatskv and W. Q. Judge which 
originally appeared in the Theosophist, Lucifer and the 
Path, were issued in pamphlet form by The Theosophy 
Company, Los Angeles, USA. For the benefit of 
students and inquirers in India, these are now being re- 
printed in an Indian edition. 

Reprint Edition: 1982 


By courtesy: The Theosophy Company, 245, West 33rd St., Los 
Angeles, Calif. 90007, U.S.A. 

Printed by V. N. Iyer at Commercial Printing House, 41/1, 
3rd Main Road, Gandhinagar, Bangalore 560 009 and published 
by J. M. Tijoriwala for Theosophy Company (Mysore) Private 
Ltd., 4, Sir Krishna Rao Road, Basavangudi, Bangalore 560 004. 




THE ALLEGORICAL UMBRELLA 

I N the Buddhist stories there are numerous references to 
umbrellas. When Buddha is said to have granted to his 
disciples the power of seeing what they called “Buddha 
Fields,” they saw myriads of Buddhas sitting under trees and 
jewelled umbrellas. There are not wanting in the Hindu books 
and monuments references to and representations of umbrel- 
las being held over personages. In a very curious and extreme- 
ly old stone relievo at the Seven Pagodas in India, showing 
the conflict between Durga and the demons, the umbrella is 
figured over the heads of the Chiefs. It is not our intention to 
exalt this common and useful article to a high place in occult- 
ism, but we wish to present an idea in connection with it that 
has some value for the true student. 

In the Upanishads we read the invocation: “Reveal, O 

Pushan, that face of the true sun which is now hidden by a 
golden lid.” This has reference to the belief of all genuine 
occultists, from the earliest times to the present day, that there 
is a “true sun,” and that the sun we see is a secondary one; 
or, to put it in plainer language, that there is an influence or 
power in the sun which may be used, if obtained by the mystic, 
for beneficent purposes, and which, if not guarded, hidden, 
or obscured by a cover, would work destruction to those 
who might succeed in drawing it out. This was well known in 
ancient Chaldea, and also to the old Chinese astronomers: 
the latter had certain instruments which they used for the pur- 
pose of concentrating particular rays of sunlight as yet un- 
known to modern science and now forgotten by the flowery 
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land philosophers. So much for that sun we see, whose prob- 
able death is calculated by some aspiring scientists who deal 
in absurdities. 

But there is the true centre of which the sun in heaven is a 
symbol and partial reflection. This centre let us place for the 
time with the Dhyan Chohans or planetary spirits. It is all 
knowing, and so intensely powerful that, were a struggling 
disciple to be suddenly introduced to its presence unprepared, 
he would be consumed, both body and soul. And this is the 
goal we are all striving after, and many of us asking to see 
even at the opening of the race. But for our protection a cover, 
or umbrella, has been placed beneath It. The ribs are the 
Rishees, or Adepts, or Mahatmas; the Elder Brothers of the 
race. The handle is in every man’s hand. And although each 
man is, or is to be, connected with some particular one of 
those Adepts, he can also receive the influence from the true 
centre coming down through the handle. 

The light, life, knowledge, and power falling upon this cover 
permeate in innumerable streams the whole mass of men be- 
neath, whether they be students or not. As the disciple strives 
upward, he begins to separate himself from the great mass of 
human beings, and becomes in a more or less definite manner 
connected with the ribs. Just as the streams of water flow 
down from the points of the ribs of our umbrellas, so the 
spiritual influences pour out from the adepts who form the 
frame of the protecting cover, without which poor humanity 
would be destroyed by the blaze from the spiritual world. 

William Brehon 

Path, February, 1890 



THE MAHATMAS AS IDEALS 
AND FACTS 

A VISITOR from one of the other planets of the solar 
system who might learn the term Mahatma after arriv- 
ing here would certainly suppose that the etymology of 
the word undoubtedly inspired the believers in Mahatmas 
with the devotion, fearlessness, hope, and energy which such 
an ideal should arouse in those who have the welfare of the 
human race at heart. Such a supposition would be correct in 
respect to some, but the heavenly visitor after examining all 
the members of the Theosophical Society could not fail to 
meet disappointment when the fact was clear to him that 
many of the believers were afraid of their own ideals, hesi- 
tated to proclaim them, were slothful in finding arguments 
to give reasons for their hope, and all because the wicked 
and scoffing materialistic world might laugh at such a belief. 

The whole sweep, meaning, and possibility of evolution 
are contained in the word Mahatma. Maha is “great,” Atma is 
“soul,” and both compounded into one mean those great souls 
who have triumphed before us not because they are made 
of different stuff and are of some strange family, but just be- 
cause they are of the human race. Reincarnation, karma, the 
sevenfold division, retribution, reward, struggle, failure, suc- 
cess, illumination, power, and a vast embracing love for man, 
all these lie in that single word. The soul emerges from the un- 
known, begins to work in and with matter, is reborn again 
and again, makes karma, developes the six vehicles for itself, 
meets retribution for sin and punishment for mistake, grows 
strong by suffering, succeeds in bursting through the gloom, 
is enlightened by the true illumination, grasps power, retains 
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charity, expands with love for orphaned humanity, and thence- 
forth helps all others who remain in darkness until all may 
be raised up to the place with the “Father in Heaven” who is 
the Higher Self. This would be the argument of the visitor 
from the distant planet, and he in it would describe a great 
ideal for all members of a Society such as ours which had its 
first impulse from some of these very Mahatmas. 

Without going into any argument further than to say that 
evolution demands that such beings should exist or there is 
a gap in the chain — and this position is even held by a man 
of science like Prof. Huxley, who in his latest essays puts it in 
almost as definite language as mine — this article is meant for 
those who believe in the existence of the Mahatmas, whether 
that faith has arisen of itself or is the result of argument. It 
is meant also for all classes of the believers, for they are of 
several varieties. Some believe without wavering; others be- 
lieve unwaveringly but are afraid to tell of their belief; a few 
believe, yet are always thinking that they must be able to 
say they have set eyes on an Adept before they can infuse 
their belief into others; and a certain number deliberately 
hide the belief as a sort of individual possession which sep- 
arates them from the profane mortals who have never heard 
of the Adepts or who having heard scoff at the notion. To all 
these I wish to speak. Those unfortunate persons who are ever 
trying to measure exalted men and sages by the conventional 
rules of a transition civilization, or who are seemingly afraid 
of a vast possibility for man and therefore deny, may be well 
left to themselves and to time, for it is more than likely they 
will fall into the general belief when it is formed, as it surely 
will be in the course of no long time. For a belief in Mahatmas 
— whatever name you give the idea — is a common property of 
the whole race, and all the efforts of all the men of empirical 
science and dogmatic religion can never kill out the soul’s 
own memory of its past. 

We should declare our belief in the Adepts, while at the 
same time we demand no one’s adherence. It is not necessary 
to give the names of any of the Adepts, for a name is an in- 
vention of a family, and but few persons ever think of them- 
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selves by name but by the phrase “1 am myself.” To name these 
beings, then, is no proof, and to seek for mystery names is to 
invite condemnation for profanation. The ideal without the 
name is large and grand enough for all purposes 

Some years ago the Adepts wrote and said to H.P.B and to 
several persons that more help could be given to the movement 
in America because the fact of their existence was not con- 
cealed from motives of either fear or doubt. This statement of 
course carries with it by contradistinction the conclusion that 
where, from fear of schools of science or of religion, the mem- 
bers had not referred much to the belief in Mahatmas, the 
power to help was for some reason inhibited. This is the inter- 
esting point, and brings up the question “Can the power to 
help of the Mahatmas be for any cause inhibited?” The answer 
is, It can. But why? 

All effects on every plane are the result of forces set in 
motion, and cannot be the result of nothing, but must ever 
flow from causes in which they are wrapped up. If the chan- 
nel through which water is meant to flow is stopped up, the 
water will not run there, but if a clear channel is provided the 
current will pass forward. Occult help from Masters requires 
a channel just as much as any other help does, and the fact 
that the currents to be used are occult makes the need for a 
channel greater. The persons to be acted on must take part 
in making the channel or line for the force to act, for if we 
will not have it they cannot give it. Now as we are dealing 
with the mind and nature of man, we have to throw out the 
words which will arouse the ideas connected with the forces 
we desire to have employed. In this case the words are those 
which bring up the doctrine of the existence of Adepts, Ma- 
hatmas, Masters of wisdom. Hence the value of the declara- 
tion of our belief. It arouses dormant ideas in others, it opens 
up a channel in the mind, it serves to make the conducting 
lines for the forces to use which the Mahatmas wish to give 
out. Many a young man who could never hope to see great 
modern professors of science like Huxley and Tyndall and 
Darwin has been excited to action, moved to self-help, im- 
pelled to seek for knowledge, by having heard that such men 
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actually exist and are human beings. Without stopping to ask 
if the proof of their living in Europe is complete, men have 
sought to follow their example. Shall we not take advantage 
of the same law of the human mind and let the vast power 
of the Lodge work with our assistance and not against our 
opposition or doubt or fear? Those who are devoted know 
how they have had unseen help which showed itself in results. 
Those who fear may take courage, for they will find that not 
all their fellow beings are devoid of an underlying belief in the 
possibilities outlined by the doctrine of the existence of the 
Adepts. 

And if we look over the work of the Society we find wher- 
ever the members boldly avow their belief and are not afraid 
to speak of this high ideal, the interest in theosophy is awake, 
the work goes on, the people are benefitted. To the contrary, 
where there are constant doubt, ceaseless asking for material 
proof, incessant fear of what the world or science or friends 
will think, there the work is dead, the field is not cultivated, 
and the town or city receives no benefit from the efforts of 
those who while formally in a universal brotherhood are not 
living out the great ideal. 

Very wisely and as an occultist, Jesus said his followers 
must give up all and follow him. We must give up the desire 
to save ourselves and acquire the opposite one, — the wish to 
save others. Let us remember the story in ancient writ of 
Arjuna, who, entering heaven and finding that his dog was 
not admitted and some of his friends in hell, refused to re- 
main and said that while one creature was out of heaven he 
would not enter it. This is true devotion, and this joined to 
an intelligent declaration of belief in the great initiation of 
the human race will lead to results of magnitude, will call out 
the forces that are behind, will prevail against hell itself and 
all the minions of hell now striving to retard the progress of 
the human soul. 

Eusebio Urban 

Path, March, 1893 



AN INTERESTING LETTER 

(Written to an Indian Brother ) 

144 Madison Avenue, 
New York 

D EAR Brother, — I have your last long and welcome 
letter. The fears you express of the T. S. leading to 
dogmatism or fanaticism seem to be groundless to me. 
If we had a creed there would be danger; if the Society de- 
clared any particular doctrine to be true, or to be the ac- 
cepted view of the T.S., great danger would result. But we 
have no creed, and the T.S. has not declared for any doctrine. 
Its members have asserted certain beliefs, but that is their 
right. They do not force them on others. Their declaration 
of their own beliefs does not unfit them to be members. I have 
my own settled beliefs, but I do not say that another must 
accept these. The eternal duty of right thought, act, and 
speech, is not affected by my theories. Hence all I ask of an- 
other is, to do his own duty and let me do mine. Such, indeed, 
is the very genius of our Society, and that is the very reason 
why it still lives and has an influence. 

And when we come to examine the work and the founda- 
tion of the T.S. and its policy, I find it perfectly proper for 
me to assert, as I do, in accordance with my own knowledge 
and belief, that our true progress lies in fidelity to Masters as 
ideals and facts. Likewise is it perfectly proper for another to 
say that he does not know anything about the Masters — if 
such be his case — but is willing to work in and for the T. S. 
But he has no right to go further and deny my privilege of 
asserting my belief in those Beings. 
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So also further; I have the right to say that I think a con- 
stant reliance on Masters as such ideals and facts — or either 
— will lead the T S. on to greater work. And he has his right 
to say that he can work without that reliance. But neither has 
he nor have you any right to say that my belief in this, or any 
assertion of it, is wrong or in any way improper. 

I belong to that class of persons in the T.S. who out of their 
own experience know that the Masters exist and actually help 
the T.S. You belong to a class which — as I read your letters 
and those of others who write similarly — express a doubt on 
this, that, or the other, seeming to question the expediency, 
propriety and wisdom of a man’s boldly asserting confidence 
and belief in Beings who are unprovable for many, although 
you say (as in your present letter) that you believe in and 
revere the same Masters as I do. What, then, must I conclude? 
Am I not forced to the conclusion that inasmuch as you say 
you believe in these Beings, you think it unwise in me to assert 
publicly and boldly my belief? Well, then, if this is a correct 
statement of the case, why cannot you go on your way of be- 
lief and concealment of it, and let me proceed with my proc- 
lamations? I will take the Karma of my own beliefs. I force 
no man to accept my assertions. 

But I am not acting impulsively in my many public state- 
ments as to the existence of Masters and help from Them. 
It is done upon an old order of Theirs and under a law of 
mind. The existence of Masters being a fact , the assertion of 
that fact made so often in America has opened up channels 
in men’s minds which would have remained closed had silence 
been observed about the existence of those Beings. The giving 
out of names is another matter; that, I do not sanction nor 
practise. Experience has shown that a springing up of interest 
in Theosophy has followed declaration, and men’s minds are 
more and more powerfully drawn away from the blank Ma- 
terialism which is rooted in English, French and German 
teaching. And the Masters have said “It is easier to help in 
America than Europe because in the former our existence has 
been persistently declared by so many.” You may, perhaps, 
call this a commonplace remark, as you do some others, but 
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for me it has a deep significance and contains a high endorse- 
ment. A very truism when uttered by a Mahatma has a deeper 
meaning for which the student must seek, but which he will 
lose if he stops to criticize and weigh the words in mere 
ordinary scales. 

Now, I may as well say it out very plainly that the latter half 
of your letter in which you refer to a message printed in 
the Path in 1891 in August is the part you consider of most 
importance. To that part of your letter you gave the most 
attention, and to the same portion you wish for a reply more 
than to the preliminary pages. Now, on the contrary, I con- 
sider the preceding half of your letter the important half. 
This last bit, all about the printed message, is not important 
at all. Why? Because your basic facts are wrong. 

(1) 1 never published such a letter, for I was not in Amer- 
ica, although if I had been 1 should have consented. In 
August of that year I was in Europe, and did not get back 
to New York until after that month’s Path was published. I 
had sailed for London May 13th, on hearing of H.P.B.’s 
death, and stayed there three months. Of course while away 
I had to leave all the publishing in the hands of Bro. Fullerton 
and others. But I do approve their work. 

( 2 ) The next baseless fact is thus smashed : I did not write 
the article you quote. I am not Jasper Niemand. Hence I did 
not get the message he printed a part of in his article. Jasper 
Niemand is a real person and not a title to conceal my person. 
If you wish to write him about the article, or any other, you 
can address care of me ; I will forward; in time he will reply. 
This wrong notion about Jasper ought to be exposed. People 
choose now and then to assume that I am the gentleman. 
But several who have corresponded with him know that he 
is as distinct from me in person, place, and mind as you are 
yourself. 

( 3 ) Now, in July it was that Jasper Niemand got his mes- 
sage containing, I believe, things relative to himself, and also 
the words of general interest quoted by him. The general 
words he saw fit to use. Having had privilege to send his 
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articles to Path, which accepts them without examination, his 
article was used at once without it being necessary for me 
to see it, for my orders were to print any he might send. 
Hence I saw neither the article nor proofs before publication. 
But I fully approve now as I did when, in the next September, 
I read it. 

It is true I had later the privilege of seeing his message, but 
only read the text, did not examine the signature, and do not 
remember if even it had a signature. The signature is not 
important. The means for identification are not located in 
signatures at all. If you have not the means yourself for prov- 
ing and identifying such a message, then signature, seal, 
papers, watermark, what not, all are useless. 

As to “Master’s seal,” about which you put me the ques- 
tion, I do not know. Whether He has a seal or uses one is 
something on which I am ignorant. In my experience I have 
had messages from the Master, but they bear no seal and I 
attach no significance to the point. A seal on other messages 
of His goes for nothing with me; the presence or absence of a 
seal is nothing to me; my means of proof and identification 
are within myself and everything else is trumpery. Can 1 be 
more definite? Anticipating — as a brother lawyer — your ques- 
tion, I say in reply that I have no recollection as to any sig- 
nature or seal on this message to Jasper Niemand, because I 
read it but once. 

Further, I think it a useful message. The qualities spoken 
of were more than ever needed at that crisis, and words of 
encouragement from Masters, however trite, were useful and 
stimulating. We do not — at least 1 do not — want Masters to 
utter veiled, mystical, or portentous phrases. The common- 
place ones suit me best and are best understood. Perhaps if 
you were satisfied with simple words from Them you might 
have had them. Who knows? They have written much of high 
import, enough for fifty years of effort in the letters published 
by Mr. Sinnett in the Occult World, and attributed to K. H. 
Why should one desire private messages in addition? I do not. 
Some men would sell their lives for the most commonplace 
phrase from Masters. 
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But as Masters are still living in bodies, and that in your 
own country and not so far from you as I am, I consider you 
privileged in, so to say, breathing the same air with those 
exalted personages. Yet I know beyond doubt or cavil that 
we, so far away, are not exempt from Masters’ care and help. 
Knowing this we are content to “wait, to work, and to hope.” 

Fraternally, 

William Q. Judge 

P.S. — Perhaps I ought to say somewhat more fully that 
the message in Path from Master had, in my judgment, far 
more value than you attribute to it. There are in this Section 
many members who need precisely its assurance that no 
worker, however feeble or insignificant, is outside the range 
of Master’s eye and help. My co-workers in New York were 
so impressed with the value to the Section of this particular 
message, that one of them paid the cost of printing it on slips 
and sending it to every member of the Section in good stand- 
ing. Of course its worth and importance are better understood 
here than they can be by anyone not familiar with the Section, 
and I can see ample justification of the Master’s wisdom in 
sending the words He did. 


Lucifer, April, 1893 



OUR CONVICTIONS 

SHALL WE ASSERT THEM? 

To the Path: — Please resolve a doubt. Are members of the 
T.S. required to become flabby in character upon entering the 
Society, and to give up their convictions for fear of a vague 
future dogmatism? I ask this because in some of our magazines 
I have seen objections raised to a free promulgation of one’s 
ideas on such subjects, for instance, as the Adepts or Masters, 
Reincarnation, Karma, and so on. If we are so required, then 
I would ask why we have a free platform in the T.S., and when 
were the statements made in the President’s inaugural address 
of 1875 withdrawn? 

Fraternally, 

S. F. Hecht 

Admitted to the T.S. May 5, 1892 

T HIS question seems easy to answer It is presumed that the 
correspondent refers to an objection to my plainly stating 
either in our journals or in any other way my own per- 
sonal beliefs. It is evident that S.F.H. is thinking of the objec- 
tion made in the Theosophist by N.D.K. to my plainly saying I 
believe in the existence of the Masters of whom so often H.P.B. 
spoke. N.D.K., taking up a letter of mine, quoted this sen- 
tence: “And when we come to examine the work and the 

foundation of the T.S. and its policy, I find it perfectly proper 
for me to assert, as I do in accordance with my own knowl- 
edge and belief, that our true progress lies in our fidelity to 
Masters as ideals and facts.” S.F.H. is perplexed because 
N.D.K. seemed to object to that, but the perplexity need not 
exist nor need we become flabby in our convictions. 

For, as will be seen by reading, and not straining, the sen- 
tence quoted, the “policy” of the T.S. referred to by me 
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therein is that of leaving everyone quite free to express his 
views on all these points. Although N.D.K. would appear to 
think I meant that the T.S. policy was for it to make these 
declarations, it is easy to see by consulting the constitution 
that its policy is the opposite. The policy is freedom to mem- 
bers and perfect neutrality on the part of the T.S. To have 
any other, or to say that merely because one is in a society 
such as ours, or is an officer, he cannot give his own opinions 
so long as he accords the same privilege to another, would 
be a monstrous thing, contrary to our constitution and quite 
against a long history in which, from H.P.B. and Col. Olcott 
down, all members have had perfect freedom of expression. 
So S.F.H. need have no fear; our policy of freedom is not 
altered; all have a right to their convictions; and it is certain 
that if anyone is becoming flabby the oldest members of the 
T.S. will at once adjure him to strengthen his sincere convic- 
tions and not hesitate to give them expression, always allow- 
ing to every one else the same liberty of thought and speech. 
And to aid our correspondent we will give some further light 
if possible. 

Let us take first H. P. Blavatsky. She began in the T.S., with 
its free platform, immediately to preach and promulgate her 
own personal view that the Masters were facts, and facts of 
very great magnitude, and this she did and continued against 
the most violent opposition and the fiercest ridicule. She also 
proclaimed unequivocally, as Cagliostro did many years be- 
fore in Paris, a belief in the occult machinery of the Cosmos 
with all that that implies. Moreover, in the name of the Mas- 
ter she did very wonderful phenomena, which one of the same 
Masters has said, as published by Mr. Sinnett, have puzzled 
men for a good part of a century. And while thus freely ex- 
pressing her own views she allowed the same freedom to all 
others, and was herself the agent for the taking into the T.S. 
of many who did not believe as she did but who often scouted 
at her convictions. Then, further, she proclaimed a system of 
philosophy with all her ardor just as she had a right to do, 
and merely laid it before the world within the pale of a free 
Society, which is not compelled to accept but whose members 
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fortunately do in great part. And in saying they are thus for- 
tunate I am now giving expression to my own views. 

Next consider the career of Col. H. S. Olcott since he began 
the work of the T.S., President then as he now is, and as we 
hope he will remain. He is our highest officer. Yet he has not 
failed to assert his undying belief in the Adepts and Masters 
universal and particular. It is a good example for those who 
have the same belief. It was done in the T.S., not as officer 
but as man, as individual member, and it would be a poor 
sort of constitution that would have prevented him. Long ago 
he said they existed and tried to prove it. He worked with the 
Psychical Research Society of London to prove to them the 
existence of the Masters and the truth of the doctrines given 
out by them as to occult phenomena. That may have appeared 
to be disastrous, but it was done with good intent and still 
under the constitution, for if against the constitution why was 
he not charged and put out? Because it was within his right. 
And in various places since then he has made the same asser- 
tions. At the Convention of the European Section in 1891 he 
publicly said on the platform that the Masters existed and that 
he had seen them himself, and spoke also of more than the 
two most spoken of in the T.S. and its literature. Then last, 
and now, he repeats it all with greater detail and particularity 
in his own series of Diary Leaves in his own magazine which 
has always been called the only organ the T.S. has. For, mark 
you, the Path and Lucifer have never been made the organs 
of the T.S.; nor, indeed, should they be. 

Mr. Sinnett stands out in high relief among those who have 
in public and private, within the T.S., asserted with all his 
strength his belief in the Masters’ existence and tried his very 
best to prove his assertion. His books, his pamphlets, his 
speeches in public and private, all show this. Was he wrong, 
was he not fully justified under the constitution? And has he 
not gone even further and taken up the cudgels in battle for 
his views? 

It very clearly appears, then, that under the Constitution 
we all have the fullest right to proclaim our views, not once 
but as often as we see fit, so long as we give others the same 
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right and do not say that the T.S. as a body is responsible, 
for it is not. This is the beauty of our law. We are free just as 
the United States constitution is free and proclaims for no creed 
and no sort of god but leaves all men to say what they please, 
if they do not interfere with the liberty of others. 

Entry into our ranks in no way infers a becoming flabby, 
by which is supposed the querent means a fear of saying what 
and in what each individual believes, because this is a brother- 
hood free from dogmatism. Earnestness and sincerity are not 
dogmatism at all, and it is undeniable that a reform in philos- 
ophy and thought such as ours could never prosper if our 
members were to grow flabby in this or in any other particu- 
lar. Then again, if some of us have found that for us the 
Masters exist, it is our human universal duty to tell others, so 
that they may find out also or be able to show by good sub- 
stantial proof that we are wrong. When they shall have proved 
this to our satisfaction it will be time for us to disband, for 
then will have fallen the theory of the possible spiritual evo- 
lution of man, and we can then leave the field to the scientific 
materialists who not long ago declared the possibility of that 
high evolution. But as this is a reductio ad absurdum we may 
all continue our preachments of views, some for and some 
against man’s great inheritance. The Path will continue to 
say its editor believes in humanity and in the great Masters 
of Wisdom. 

William Q. Judge 

Path, September, 1893 
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SOME OBJECTIONS AND ANSWERS TO THEM 

I N this l purpose to give but the condensed form of some 
objections made to the theory of the existence of the 
Adepts, and of the answers which might be made. The 
objections are variously founded, applying as well to the 
names Masters and Mahatmas as to other designations. 

“Masters” is objectionable because contrary to Repub- 
licanism or Democracy or Individualism. 

But master comes from magister, who is a teacher, an ex- 
pounder as well as applier of the law; hence magistrate. Every 
one, in fact, has a master, whether it be physically, mentally, 
or morally; and this objection is but the old and foolish ex- 
hibition of contempt for regulations of a government from 
which America escaped long ago. 

The Objector has never seen an Adept. This would 
apply equally to the assertion of the existence of Napoleon 
or any other character one has not seen, and with more force. 
For there was but one Napoleon, while there have been and 
are many Adepts. The ancients all relate histories of Adepts; 
the Hindus of today do the same; many of the writers of the 
middle ages and the traditions of the same period speak of 
them as accepted facts; the traditions of all countries not so 
new as this give similar testimony; the Chinese, Tibetans, 
Burmese, and other Oriental people tell of such personages, 
while Chinese, Buddhist, and Hindu literature teems with 
testimony. Hence to support the doctrine there is a mass of 
human testimony larger than that which declares that Buona- 
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parte once dominated Europe. Lastly, several reputable Euro- 
peans and Americans, members of the Theosophical Society, 
affirm on their own knowledge the existence of these Adepts. 

The modern critic says: First, why do not these Adepts 
come out to satisfy curiosity if they are men? This question is 
out of the same spirit that creates the sensational, vulgar, and 
prying newspaper which spreads before the public, because 
it is called for by the public, the private details of everyone’s 
existence. Second, why not appear and destroy evil if they 
have great powers? The Adepts have replied that there is no 
power to destroy the evil man has produced but in the efforts 
he himself makes for purification. Thirdly, why not come and 
wipe out abuses? Fourthly, why not multiply food in famine 
time? 

Other replies to these may be thus tabulated: 

(a) The nature of humanity at present is the product of 
evolution, and only evolution conducted in an orderly manner 
can alter by perfecting, refining, and purging. 

( b ) It is ridiculous for the Western nations to demand that 
the Adepts shall multiply food when every one knows there 
is at all times enough food in hand, either unused or locked 
up by the men of greed, to feed all the hungry. 

(c) If food were multiplied thus in the Western world, 
those who did it would be imprisoned and classed as criminal, 
for inevitably either the food would be said to be stolen or 
else the charge of interfering with trade would follow. In Ber- 
lin in 1892 the starving people took bread from the shops and 
were punished for theft. The moral and conclusion are ob- 
viously against the objector. 

( d ) No one can disprove the claim made that Adepts have 
multiplied food in famine times in Eastern lands where con- 
demnation and persecution do not follow the act. 

( e ) Admitting that the Adepts have great powers, they 
have disclaimed the power to alter human nature in any other 
way than through the processes of evolution and always strict- 
ly under a rigid law of justice. 
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(/) The Adepts do not yet appear publicly and proclaim 
themselves to the world for reasons found in the above re- 
plies, and also because the cycle must run its course, since, if 
they proclaimed themselves out of time, a wrong result would 
be produced, just as a note, good in itself, is a producer of 
discord when sounded out of time, place, or tune. This reason 
is the reason deduced from the law of cycles 

What, then, are the Adepts doing? Not possibly could 
all their work be stated. But. for a part: 

(a) Assisting all good movements by acting on men from 
behind the scenes through mental influence. 

( b ) Preparing as many men and women who are fit for it 
so that they may, in their next incarnation, appear in the world 
as active devotees to the good of the Human Family. 

(c) Spreading now, through impulses given in many places 
which must not be mentioned, a philosophy of life which will 
gradually affect the race mind, and in particular the active, 
conquering Western peoples, thus preparing the whole people 
to change and evolve yet further and further until evils dis- 
appear and better days and people reappear. 


Path, January, 1893 


William Brehon 



H.P.B. ON MESSAGES FROM MASTERS 


S OME years ago H.P.B. was charged with misuse of Ma- 
hatmas’ names and handwritings, with forgery of mes- 
sages from the Mahatmas, and with humbugging the 
public and the T.S. therewith. Those charges had floated 
vaguely about for sometime and at last came the explosion. 
Afterward when writing on the subject of “Lodges of Magic” 
in Lucifer 1 the question of the genuineness or the opposite of 
such messages was dealt with, and what she wrote is here pre- 
sented for reconsideration. It covers two matters. 

First, it proves out of her own mouth what the Path not 
long ago said that “if one letter has to be doubted then all 
have” to be doubted. Hence if the Letter to some Brahmans 
is a fraud, as Col. Olcott and another say, then all the rest 
are, also. 

Second, it applies precisely to the present state of affairs 
in respect to messages from Masters, just as if she had so long 
ago foreseen the present and left the article so that tyros in 
occultism, such as the present agitators are, might have some- 
thing to show them how to use their judgment. The portion 
selected from her article reads : 

We have been asked by a correspondent why he should not 
“be free to suspect some of the so-called ‘precipitated’ letters 
as being forgeries,” giving as his reason for it that while some 
of them bear the stamp of (to him) undeniable genuineness, 
others seem from their contents and style, to be imitations. This 
is equivalent to saying that he has such an unerring spiritual 
insight as to be able to detect the false from the true, though 

1 Vol. Ill, p. 92-93. 
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he has never met a Master, nor been given any key by which 
to test his alleged communications. The inevitable consequence 
of applying his untrained judgment in such cases, would be to 
make him as likely as not to declare false what was genuine 
and genuine what was false. Thus what criterion has any one to 
decide between one "precipitated” letter, or another such let- 
ter? Who except their authors, or those whom they employ as 
their amanuenses (the chelas and disciples) can tell? For it is 
hardly one out of a hundred “occult” letters that is ever 
written by the hand of the Master, in whose name and on 
whose behalf they are sent, as the Masters have neither need 
nor leisure to write them; and when a Master says “1 wrote 
that letter” it means only that every word in it was dictated by 
him and impressed under his direct supervision. Generally 
they make their chela, whether near or far away, write (or 
precipitate) them, by impressing upon his mind the ideas they 
wish expressed, and if necessary aiding him in the picture- 
printing process of precipitation. It depends entirely upon the 
chela’s state of development, how accurately the ideas may 
be transmitted and the writing-model imitated. Thus the non- 
adept recipient is left in the dilemma of uncertainty, whether 
if one letter is false all may not be, for as far as intrinsic evi- 
dence goes, all come from the same source, and all are brought 
by the same mysterious means. But there is another and far 
worse condition implied. All the so-called occult letters being 
supported by identical proofs, they have all to stand or fall 
together. If one is to be doubted, then all have, and the series 
of letters in the Occult World, Esoteric Buddhism, etc., etc., 
may be, and there is no reason why they should not be in such 
a case, — frauds, “clever impostures,” and “forgeries” such as 
the ingenuous though stupid agent of the “S.P.R.” has made 
them out to be, in order to raise in the public estimation the 
scientific acumen and standard of his “Principals.” . . . 


Path, July, 1895 



AUTHORSHIP OF SECRET DOCTRINE 


A GOOD deal has been said about the writing of I sis Un- 
veiled ', and later of the Secret Doctrine, both by H. P. 
Blavatsky. A writer in the spiritualistic journals took 
great pains to show how many books the first work seems to 
quote from, and the conclusion to be arrived at after reading 
his diatribes is that H.P.B. had an enormous library at her 
disposal, and of course in her house, for she never went out, 
or that she had agents at great expense copying books, or, 
lastly, that by some process or power not known to the world 
was able to read books at a distance, as, for instance, in the 
Vatican at Rome and the British Museum. The last is the 
fact. She lived in a small flat when writing the first book and 
had very few works on hand, all she had being of the ordinary 
common sort. She herself very often told how she gained her 
information as to modern books. No secret was made of it, 
for those who were with her saw day after day that she could 
gaze with ease into the astral light and glean whatever she 
wanted. But in the early days she did not say precisely to the 
public that she was in fact helped in that work by the Masters, 
who gave from time to time certain facts she could not get 
otherwise. The Secret Doctrine, however, makes no disguise 
of the real help, and she asserts, as also many of us believe, 
that the Masters had a hand in that great production. The 
letters sent to Mr. Sinnett formed the ground for Esoteric 
Buddhism, as was intended, but as time went on it was seen 
that some more of the veil had to be lifted and certain mis- 
conceptions cleared up ; hence the Secret Doctrine was writ- 
ten, and mostly by the Masters themselves, except that she did 
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the arranging of it. 

For some time it was too much the custom of those who 
had received at the hands of H.P.B. words and letters from 
her Masters to please themselves with the imagination that 
she was no more in touch with the original fount, and that, 
forsooth, these people could decide for themselves what was 
from her brain and what from the Masters. But it is now time 
to give out a certificate given when the Secret Doctrine was 
being written, a certificate signed by the Masters who have 
given out all that is new in our theosophical books. It was 
sent to one who had then a few doubts, and at the same time 
copies were given from the same source to others for use in 
the future, which is now. The first certificate runs thus : 

I wonder if this note of mine is worthy of occupying a select 
spot with the documents reproduced, and which of the pecu- 
liarities of the “Blavatskian” style of writing it will be found to 
most resemble? The present is simply to satisfy the Doctor that 
“the more proof given the less believed.” Let him take my ad- 
vice and not make these two documents public. It is for his 
own satisfaction the undersigned is happy to assure him that the 
Secret Doctrine, when ready, will be the triple production of 
[here are the names of one of the Masters and of EI.P.B.] and 
most humble servant, [signed by the other.] 

On the back of this was the following, signed by the Master 
who is mentioned in the above: 

If this can be of any use or help to , though I doubt it, 

I, the humble undersigned Faquir, certify that the Secret Doc- 
trine is dictated to [name of H.P.B. ], partly by myself and partly 
by my brother. 

A year after this, certain doubts having arisen in the minds 
of individuals, another letter from one of the signers of the 
foregoing was sent and reads as follows. As the prophecy in 
it has come true, it is now the time to publish it for the benefit 
of those who know something of how to take and understand 
such letters. For the outside it will all be so much nonsense. 

The certificate given last year saying that the Secret Doctrine 
would be when finished the triple production of [H.P.B.’s name], 

, and myself was and is correct, although some have 

doubted not only the facts given in it but also the authenticity 
of the message in which it was contained. Copy this and also 
keep the copy of the aforesaid certificate. You will find them 
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both of use on the day when you shall, as will happen without 
your asking, receive from the hands of the very person to whom 
the certificate was given, the original for the purpose of allow- 
ing you to copy it; and then you can verify the correctness of 
this presently forwarded copy. And it may then be well to 
indicate to those wishing to know what portions in the Secret 
Doctrine have been copied by the pen of [H.P.B.’s name] into 
its pages, though without quotation marks, from my own manu- 
script and perhaps from , though the last is more difficult 

from the rarity of his known writing and greater ignorance of 
his style. All this and more will be found necessary as time 
goes on, but for which you are well qualified to wait. 


One of the Staff 



A WORD ON THE “SECRET DOCTRINE” 

AN OLD LETTER REPUBLISHED 

There is so much discussion going on just now in the Theo- 
sophical movement as to the value of the Secret Doctrine, as 
to the amount of aid given to H. P. Blavatsky in the compila- 
tion of it, and as to her position as a Teacher in Occult mat- 
ters, that it appears to us that the republication of an old letter 
— published in 1888 — which bears on these questions, is pecu- 
liarly timely, and may be of service to many who did not have 
the opportunity of reading it on its first issue. The letter is, of 
course, of no authority for those members of the T.S. who do 
not share our sentiments of reverence for the Masters, but for 
those who do, the interest of it will be great. It was received 
in mid-ocean by Col. Olcott, P.T.S., and was originally pub- 
lished with his consent in a small pamphlet entitled “An Ex- 
planation important to all Theosophists,” issued by H.P.B. 

Annie Besant 
William Q. Judge 

M ISUNDERSTANDINGS have grown up between Fel- 
lows both in London and Paris which imperil the 
interests of the movement. You will be told that the 
chief originator of most if not of all these disturbances is 
H.P.B. This is not so ; though her presence in England has, of 
course, a share in them. But the largest share rests with others, 
whose serene unconsciousness of their own defects is very 
marked and much to be blamed. One of the most valuable 
effects of Upasika’s mission is that it drives men to self-study 
and destroys in them blind servility for persons. Observe your 
own case, for example. But your revolt, good friend, against 
her “infallibility” — as you once thought it — has gone too far, 
and you have been unjust to her. . . . 
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. . . Try to remove such misconceptions as you will find, 
by kind persuasion and an appeal to the feelings of loyalty to 
the cause of truth, if not to us. Make all these men feel that 
we have no favorites, nor affections for persons, but only for 
their good acts and humanity as a whole. But we employ 
agents — the best available. Of these, for the last thirty years, 
the chief has been the personality known as H.P.B. to the 
world (but otherwise to us). Imperfect and very “trouble- 
some” no doubt she proves to some; nevertheless there is no 
likelihood of our finding a better one for years to come, and 
your Theosophists should be made to understand it. . . . 

. . . Since 1885 I have not written nor caused to be written 
save through her agency direct or remote a letter or a line to 
anybody in Europe or America, nor communicated orally with 
or through any third party. Theosophists should learn it. You 
will understand later the significance of this declaration, so 
keep it in mind. . . . Her fidelity to our work being constant 
and her sufferings having come upon her through it, neither 
I nor either of my Brother Associates will desert or supplant 
her. As I once before remarked, ingratitude is not among our 
vices. ... To help you in your present perplexity, H.P.B. has 
next to no concern with administrative details and should be 
kept clear of them so far as her strong nature can be con- 
trolled. But this you must tel / to all ; with occult matters she 
has everything to do . . We have not “abandoned her.” She 
is not “given over to chelas.” She is our direct agent. I warn 
you against permitting your suspicions and resentment against 
her “many follies” to bias your intuitive loyalty to her. In the 
adjustment of this European business you will have two things 
to consider, — the external and administrative, and the internal 
and psychical. Keep the former under your control and that of 
your most prudent associates jointly ; leave the latter to her. 
You are left to devise the practical details. 

I have also noted your thoughts about the Secret Doctrine. 
Be assured that what she has not annotated from scientific 
and other works we have given or suggested to her. Every 
mistake or erroneous notion corrected and explained by her 
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from the works of other Theosophists was corrected by me or 
under my instruction. It is a more valuable work than its 
predecessor, — an epitome of occult truths that will make it a 
source of information and instruction for the earnest student 
for long years to come. 

. . . (This letter) ... is merely given you as a warning and 
a guide; to others as a warning only; for you may use it dis- 
creetly if needs be . . . Prepare, however, to have the authen- 
ticity of the present denied in certain quarters. 

( Signed ) K.H. 

[Extract correctly copied — H. S. Olcott.] 


Path, October, 1893 



THE ADEPTS AND MODERN SCIENCE 

M ODERN science is a bugbear for many a good Theos- 
ophist, causing him to hide his real opinions for fear 
they should conflict with science. But the latter is an 
unstable quantity, always shifting its ground, although never 
devoid of an overbearing assurance, even when it takes back 
what it had previously asserted. The views of scientific men 
have frequently been brought forward as a strong objection 
to the possibility of the existence of Adepts, Masters, Mahat- 
mas, perfected men who have a complete knowledge of all 
that modern science is endeavoring to discover. Many trem- 
bling members of the Society, who do not doubt the Masters 
and their powers, would fain have those beings make their 
peace with science, so that the views of nature and man put 
forward by the Mahatmas might coincide with the ideas of 
modern investigators. It will be profitable to try to discover 
what is the attitude of the Adepts towards modern science. 

The question was raised quite early in the history of the 
Society in the correspondence which Mr. Sinnett had with the 
Adept K.H. in India, and there is in the answers published by 
Mr. Sinnett in the Occult Work! enough to indicate clearly 
what is the attitude of such beings to modern science. That 
book will often have to be referred to in future years, because 
the letters given in its pages are valuable in more senses than 
has been thought ; they ought to be studied by every member 
of the Society, and the ideas contained therein made a part 
of our mental furniture. 

It is evident from the remarks made in the Occult World 
that the persons to whom the letters were written had a high 
respect for modern science ; that they would have liked to 
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see science convinced of the machinery of the occult Cosmos, 
with all that that implies; that they thought if modern scien- 
tific men could be convinced by extraordinary phenomena or 
otherwise about the Masters and Theosophy, very beneficial 
results to the Society would follow. There can be no doubt 
that if such a convincing were possible the results would have 
followed, but the hope of convincing our scientists seemed 
vain, because no way exists to alter the attitude of material- 
istic modern science except by a complete reform in its meth- 
ods and theories. This would be a bringing back of ancient 
thought, and not agreeable to modern men. To pander in any 
way to science would be impossible to the Masters. They hold 
the position that if the rules and conclusions of nineteenth 
century science differ from those of the Lodge of the Brothers, 
then so much the worse for modern conclusions, as they must 
all be revised in the future. The radical difference between 
occult and modern materialistic science is that the former has 
philanthropy as its basis, whereas the latter has no such basis. 
Let us now see what can be discovered from the letters writ- 
ten by K.H. to Mr. Sinnett and another. 

Mr. Sinnett writes, 

The idea I had especially in my mind when I wrote the 

letter above referred to was that, of all tests of phenomena 

one could wish for, the best would be the production in our 
presence in India of a copy of the London Times of that day’s 
date. With such a piece of evidence in my hand, I argued, I 
would undertake to convert everybody in Simla who was capa- 
ble of linking two ideas together, to a belief in the possibility 
of obtaining by occult agency physical results which were be- 
yond the control of modern science. 

To this he received a reply from K.H., who said: 

Precisely because the test of the London newspaper would 
close the mouths of the sceptics it is inadmissible. See it in 

what light you will, the world is yet in its first stage of disen- 

thralment, hence unprepared. . . . But as on the one hand 
science would find itself unable in its present state to account 
for the wonders given in its name, and on the other the ignor- 
ant masses would still be left to view the phenomenon in the 
light of a miracle, every one who would be thus made a witness 
to the occurrence would be thrown off his balance and the 
result would be deplorable. 
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In this is the first indication of the philanthropic basis, al- 
though later it is definitely stated. For here we see that the 
Adepts would not do that which might result in the mental 
confusion of so many persons as are included in “ignorant 
masses.” He then goes on to say: 

Were we to accede to your desires, know you really what 
consequence would follow in the trail of success? The inexor- 
able shadow which follows all human innovations moves on, 
yet few are they who are ever conscious of its approach and 
dangers. What are they then to expect who would offer to the 
world an innovation which, owing to human ignorance, if 
believed in will surely be attributed to those dark agencies 
that two-thirds of humanity believe in and dread as yet? 

Here again we see that Adepts will not do that which, how- 
ever agreeable to science, extraordinary and interesting in 
itself, might result in causing the masses once more to con- 
sider that they had proof of the agency of devils or other 
dreaded unseen beings. The object of the Adepts being to in- 
crease the knowledge of the greater number and to destroy 
dogmatism with superstition, they will not do that which 
would in any way tend to defeat what they have in view. In 
the letter quoted from, the Adept then goes on to show that 
the number of persons free from ignorant prejudice and reli- 
gious bigotry is still very small. It is very true that such an 
extraordinary thing as the production of the Times in India 
across several thousand miles of ocean might convince even 
hundreds of scientific men of the possibility of this being done 
by a knowledge of law, but their belief would have but 
little effect on the immense masses of uneducated persons in 
the West who are still bound up in religious bigotry and preju- 
dice. The Adept hints that “the inexorable shadow that fol- 
lows all human innovations” would be a sudden blazing forth 
again of ignorant superstition among the masses, which, 
gaining force, and sweeping all other men along in the im- 
mense current thus generated, the very purpose of the phe- 
nomenon would then be negatived. On this the Adept writes 
a little further on, 

As for human nature in general, it is the same now as it 
was a million years ago, prejudice based upon selfishness, a 
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general unwillingness to give up an established order of things 
for new modes of life and thought — and occult study requires 
all that and much more — proud and stubborn resistance to 
truth if it but upsets the previous notion of things: such are 
the characteristics of the age. Elowever successful, the danger 
would be growing proportionately with success, 

that is, the danger would grow in proportion to the success 
of the phenomenon produced. 

No choice would soon remain but to go on, ever crescendo, 
or to fall, in this endless struggle with prejudice and ignorance, 
killed by your own weapons. Test after test would be required 
and would have to be furnished; every subsequent phenomenon 
expected to be more marvelous than the preceding one. Your 
daily remark is that one cannot be expected to believe unless 
he becomes an eye-witness. Would the lifetime of a man suffice 
to satisfy the whole world of skeptics? ... In common with 
many you blame us for our great secrecy. Yet we know some- 
thing of human nature, for the experience of long centuries, 
aye of ages, has taught us. And we know that so long as sci- 
ence has anything to learn, and a shadow of religious dogma- 
tism lingers in the hearts of the multitudes, the world’s preju- 
dices have to be conquered step by step, not at a rush. 

These simple remarks are philosophical, historically accu- 
rate, and perfectly true. All spiritualistic mediums know that 
their visitors require test after test. Even the dabbler in psy- 
chic matters is aware that his audience or his friends require 
a constant increase of phenomena and results, and every 
earnest student of occultism is aware of the fact that in his 
own circle there are fifty unbelievers to one believer, and that 
the believers require that they shall see the same thing over 
again that others report. 

Proceeding with this matter to another letter, the Adept 

says: 

We will be at cross purposes in our correspondence until it 
has been made entirely plain that occult science has its own 
methods of research as fixed and arbitrary as the methods of 
its antithesis, physical science, are in their way. If the latter 
has its dicta, so also has the former. 

He then goes on to show that the person desiring to know 
their science must abide by their rules, and taking his corre- 
spondent as an illustration, he says: 

You seek all this, and yet, as you say yourself, hitherto you 
have not found sufficient reasons to even give up your modes of 



THE ADEPTS AND MODERN SCIENCE 


31 


life, directly hostile to such communication. 

This means of course that scientific men as well as other 
inquirers must conform to the rules of occult science if they 
wish to know it, and must themselves change their modes of 
thought and action. He then goes on to analyze the motives 
of his correspondent, and these motives would be the same 
as those impelling science to investigate. They are described 
to be the desire to have positive proofs of forces in nature 
unknown to science, the hope to appropriate them, the wish 
to demonstrate their existence to some others in the West, the 
ability to contemplate future life as an objective reality built 
upon knowledge and not faith, and to learn the truth about 
the Lodge and the Brothers. These motives, he says, are sel- 
fish from the standpoint of the Adepts, and this again empha- 
sizes the philanthropy behind occult science. The motives are 
selfish because, as he says: 

The highest aspirations for the welfare of humanity become 
tainted with selfishness if in the mind of the philanthropist 
there lurks a shadow of a desire for self-benefit, or a tendency 
to do injustice, even where these exist unconsciously to himself. 

Yet you have ever discussed but to put down the idea of a 
universal brotherhood, questioned its usefulness, and advised 
to remodel the Theosophical Society on the principle of a col- 
lege for the special study of occultism. 

The Adept makes it very clear that such a proposition could 
not be entertained, show ing once more that the Brotherhood, 
and not the study of secret laws of nature, is the real object 
the inner Lodge has in view. Brotherhood as an object is the 
highest philanthropy, and especially so when connected with 
science. 

In another letter, written after consultation with much 
higher Adepts, who have never been mentioned and who are 
utterly unknown even to Theosophists, being too high to be 
encountered, he takes up the same subject, saying, 

In conformity with exact science you define but one cosmic 
energy, and see no difference between the energy expended by 
the traveller who pushes aside the bush that obstructs his path 
and the scientific experimenter who expends an equal amount 
of energy in setting the pendulum in motion. We do; for we 
know there is a world of difference between the two. The one 
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uselessly dissipates and scatters force; the other concentrates 
and stores it ; and here please understand that I do not refer to 
the relative utility of the two, as one might imagine, but only to 
the fact that in the one case there is brute force flung out with- 
out any transmutation of that brute energy into the higher po- 
tential form of spiritual dynamics, and in the other there is 
just that. . . . Now for us poor unknown philanthropists no 
fact of either of these sciences is interesting except in the degree 
of its potentiality for moral results, and in the ratio of its use- 
fulness to mankind. And what, in its proud isolation, can be 
more utterly indifferent to everyone and everything, or more 
bound to nothing but the selfish requisites for its advancement, 
than this materialistic science of fact? May I ask, then, what 
have the laws of Faraday, Tyndall, or others to do with philan- 
thropy in their abstract relations with humanity, viewed as 
an intelligent whole ? What care they for man as an isolated 
atom of this great and harmonious whole, even though they 
may be sometimes of practical use to him? Cosmic energy is 
something eternal and incessant; matter is indestructible: and 
there stand the scientific facts. Doubt them and you are an ig- 
noramus ; deny them, a dangerous lunatic, a bigot: pretend to 
improve upon the theories, an impertinent charlatan. And yet 
even these scientific facts never suggested any proof to the 
world of experimenters that nature consciously prefers that 
matter should be indestructible under organic rather than in- 
organic forms, and that she works slowly but incessantly 
towards the realization of this object— the evolution of con- 
scious life out of unconscious material. . . . Still less does exact 
science perceive that while the building ant, the busy bee, the 
nidifacient bird, accumulates each in its own humble way as 
much cosmic energy in its potential form as a Hayden, a 
Plato, or a ploughman turning his furrow. . . . The hunter 
who kills game for his pleasure or profit, the positivist who 
applies his intellect to proving that plus multiplied by plus 
equals minus, are wasting and scattering energy no less than 
the tiger which springs upon its prey. They all rob nature in- 
stead of enriching her, and will all in the degree of their intelli- 
gence find themselves accountable. . . . Exact experimental 
science has nothing to do with morality, virtue, philanthropy — 
therefore can make no claim upon our help until it blends itself 
with metaphysics. Being a cold classification of facts outside 
of man, and existing before and after him, her domain of useful- 
ness ceases for us at the outer boundary of these facts; and 
whatever the inferences and results for humanity from the 
materials acquired by her method, she little cares. Therefore 
as our sphere lies entirely outside of hers, — as far as the path 
of Uranus is outside the earth’s, — we distinctly refuse to be 
broken on any wheel of her construction. . . . The truths and 
mysteries of Occultism constitute, indeed, a body of the high- 
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est spiritual importance, at once profound and practical for 
the world at-large, yet it is not as an addition to the tangled 
mass of theory or speculation that they are being given to you, 
but for their practical bearing on the interests of mankind. 

We have in these extracts a clear outline of the exact posi- 
tion of the Adepts towards modern science, together with the 
statement of the reasons why they do not come forth by 
astounding phenomena to convince the world of their exis- 
tence. The reason for the refusal is that the world is not ready, 
but is in such a condition that the end would be obstructed 
and damage be the result. Their attitude to modern science is 
that they accept the facts of science wherever they prove the 
truths of Occultism, but they consider modern science to be 
materialistic and also devoid of philanthropy. This we must 
admit to be the case, and as the student who has had experi- 
ence in these matters knows for himself that the Adepts have 
the truth and possess a knowledge of nature’s laws, he ap- 
proves of their refusing to come down to science and of their 
demand that science must rise to them. He also knows that 
in the course of the cycles the mass of men will have been 
educated and developed to such a position that a new school, 
at once religious and scientific, will have possession of the 
earth and rule among all men who possess civilization. 


Path, August, 1893 


William Q. Judge 



THE ADEPTS IN AMERICA IN 1776 

By an ex-Asiatic 

T HE following suggestions and statements are made en- 
tirely upon the personal responsibility of the writer, 
and without the knowledge or consent — as far as he 
knows — of the adepts who are in general terms therein re- 
ferred to. 

The reflecting mind is filled with astonishment upon re- 
viewing the history of the rise of the United States of N. 
America, when it perceives that dogmatic theology has no 
foundation in any part of the Declaration of Independence 
or Constitution for the structure which it fain would raise 
and has so often since tried to erect within and upon the gov- 
ernment. We are astonished because those documents were 
formulated and that government established at a time when 
dogmatism of one kind or another had supreme sway. Al- 
though the Puritans and others had come to America for re- 
ligious freedom, they were still very dogmatic and tenacious 
of their own peculiar theories and creed; so that if we found 
in this fundamental law much about religion and religious 
establishments, we would not be surprised. But in vain do we 
look for it, in vain did the supporters of the iron church at- 
tempt to lay the needed corner stone, and today America 
rejoices at it, and has thereby found it possible to grow with 
the marvellous growth that has been the wonder of Europe. 

The nullification of these efforts made by bigotry in 1776 
was due to the adepts who now look over and give the coun- 
tenance of their great name to the Theosophical Society. 

They oversaw the drafting of the Declaration and the draw- 
ing of the Constitution, and that is why no foothold is to be 
found for these blatant Christians who desire to inject God 
into the constitution. 
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In the declaration, from which freedom sprang, “nature 
and nature's god ” are referred to. In the 2nd and 3rd para- 
graphs the natural rights o f man are specified, such as life, lib- 
erty and the pursuit of happiness. The king is spoken of as 
being unworthy to be “the head of a civilized nation,” noth- 
ing being said as to whether he was the head, or worthy to be, 
of a Christian one. 

In appealing to their British brethren, the declaration says 
the appeal is “made to their native justice and magnanimity.” 
All reference to religion and Christianity or God’s commands 
are left out. This was for the very good reason that for 1700 
years religion had battled against progress, against justice, 
against magnanimity, against the rights of man And in the 
concluding sentence the signers mutually pledge each other 
to its support ignoring all appeals to God. 

In the constitution of 1787 the preamble declares that the 
instrument was made for union, for justice, for tranquillity 
and defence, the general good and liberty. Art. VI says no 
religious test as a qualification for office shall ever be re- 
quired, and the 1st Amendment prohibits an establishment 
of religion or restraint of its free exercise. 

The great Theosophical Adepts in looking around the 
world for a mind through which they could produce in 
America the reaction which was then needed, found in Eng- 
land, Thomas Paine. In 1774 they influenced him, through 
the help of that worthy Brother Benjamin Franklin, to come 
to America. He came here and was the main instigator of the 
separation of the Colonies from the British Crown. At the sug- 
gestion of Washington, Franklin, Jefferson and other Free- 
masons, whose minds through the teachings of the symbolic 
degrees of masonry were fitted to reason correctly, and to reject 
theological conservation, he wrote “Common Sense,” which 
was the torch to the pile whose blaze burned away the bonds 
between England and America. For “ Common Sense” he was 
often publicly thanked. George Washington wrote September 
10th, 1783, to Paine: “I shall be exceedingly happy to see you. 
Your presence may remind Congress of your past services to 
this country, and if it is in my power to impress them, com- 
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mand my best exertions with freedom, as they will be rendered 
cheerfully by one who entertains a lively sense of the impor- 
tance of your works.” And again in June 1784, in a letter to 
Madison, Washington says: “Can nothing be done in our as- 

sembly for poor Paine? Must the merits and services of ‘Com- 
mon Sense’ continue to glide down the stream of time unre- 
warded by this country? His writings certainly have had a 
powerful effect upon the public mind. Ought they not then 
to meet an adequate return?” 1 

In the “Age of Reason” which he wrote in Paris several 
years after, Paine says: “I saw, or at least I thought I saw, 
a vast scene opening itself to the world in the affairs of Amer- 
ica; and it appeared to me that unless the Americans changed 
the plan they were then pursuing and declared themselves 
independent, they would not only involve themselves in a 
multiplicity of new difficulties, but shut out the prospect that 
was then offering itself to mankind through their means." 
Further on he says: “There are two distinct classes of thoughts; 
those produced by reflection, and those that bolt into the mind 
of their own accord I have always made it a rule to treat these 
voluntary visitors with civility, and it is from them I have ac- 
quired all the knowledge that I have." 

These “voluntary visitors” were injected into his brain by 
the Adepts, Theosophists. Seeing that a new order of ages 
was about to commence and that there was a new chance for 
freedom and the brotherhood of man, they laid before the eye 
of Thomas Paine — who they knew could be trusted to stand 
almost alone with the lamp of truth in his hand amidst others 
who in “times that tried men’s souls” quaked with fear, — a 
“vast scene opening itself to Mankind in the affairs of Amer- 
ica.” The result was the Declaration, the Constitution for 
America. And as if to give point to these words and to his dec- 
laration that he saw this vast scene opening itself, this new 
order of ages, the design of the reverse side of the U.S. great 
seal is a pyramid whose capstone is removed with the blazing 
eye in a triangle over it dazzling the sight, above it are the 
words “the heavens approve,” while underneath appears the 


1 9 Sparks, 49. 
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startling sentence “a new order of ages.” 

That he had in his mind’s eye a new order of ages we can- 
not doubt upon reading in his “Rights of Man,” Part 2, Chap. 
2, “no beginning could be made in Asia, Africa or Europe, 
to reform the political condition of man. She (America) made 
a stand not for herself alone, but for the world, and looked 
beyond the advantage she could receive.” In Chap. 4, “The 
case and circumstances of America present themselves as in 
the beginning of a world . . . there is a morning of reason ris- 
ing upon man, on the subject of Government, that has not 
appeared before.” 

The design “of the seal” was not an accident, but was ac- 
tually intended to symbolize the building and firm founding 
of a new order of ages. It was putting into form the idea which 
by means of a “voluntary visitor” was presented to the mind 
of Thomas Paine, of a vast scene opening itself, the beginning 
in America of “a new order of ages.” That side of the seal has 
never been cut or used, and at this day the side in use has 
not the sanction of law. In the spring of 1841, when Daniel 
Webster was Secretary of State, a new seal was cut, and in- 
stead of the eagle holding in his sinister claw 13 arrows as 
intended, he holds only six. Not only was this change unau- 
thorized, but the cause for it is unknown. 2 When the other side 
is cut and used, will not the new order of ages have actually 
been established? 

More then is claimed for the Theosophical Adepts than 
the changing of baser metal into gold, or the possession of 
such a merely material thing as the elixir of life. They watch 
the progress of man and help him on in his halting flight up 
the steep plane of progress. They hovered over Washington, 
Jefferson, and all the other brave freemasons who dared to 
found a free Government in the West, which could be pure 
from the dross of dogmatism, they cleared their minds, in- 
spired their pens and left upon the great seal of this mighty 
nation the memorial of their presence. 

Theosophist, October, 1883 


2 See U.S. State Dept, archives. 
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T HE communication in your December number from 
Chhabigram Dolatram, headed as above, is a piece of 
special pleading, directed against the adepts, and flow- 
ing from a source not friendly to either the cause of Theosophy 
or to the Masters. Personally, I do not believe Mr. Dolatram 
wrote the article; he simply allowed his name to be appended 
to it. It is, to my thinking, the emanation of a European 
Christian and royalist mind. 

It is quite true, as you say, in your comment that I referred 
in my article to adepts in general. But my own unsupported 
opinion was and is that the American revolution was a just 
one, started to accomplish a beneficial end, and that the Hindu 
or Tibetan Mahatmas would not be disgraced by any con- 
nection with it, notwithstanding the royalist and anti-republi- 
can feelings of the real authors of Mr. Dolatram’s paper. 
That revolution was not degraded, in the American side, by 
the shedding of blood except in lawful battle for human rights. 

Allow me to point to a historical fact in connection with the 
Count St. Germain, which will shed some light on the ques- 
tion of what, if any, connection do some adepts have with 
justifiable revolutions. 

One of the well-known generals who fought with Wash- 
ington, in the Continental army against the British, was Gen- 
eral Fred. Wm. Von Steuben, a Prussian. In 1777 he was in 
Paris, and at the same time the Count St. Germain was Min- 
ister of War there. They were well acquainted with each other, 
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and the Count induced Von Steuben to come over to America 
and offer his sword to Genl. Washington. He did so, was 
gladly received, and did splendid service in the cause of lib- 
erty. Everybody knows that St. Germain was an Adept, and 
the fact above detailed is set forth in many publications and 
letters of authentic force. 

Mr. Dolatram picks up the expression “brother Franklin.” 
I never heard, nor ever said, that Franklin was a Theosophist. 
He was a Freemason, and therefore a “brother,” so was Wash- 
ington and also Jefferson. A sincere mason will be a just man 
who reveres liberty and abhors a tyrant. 

As Krishna says in the Bhagavad Gita of himself, we may 
hear the Adept saying : “I am manifested in every age for 

the purpose of restoring duty and destroying evil doing.” 


Theosophist, June, 1884 


Ex Asiatic 



WILL MASTERS’ HELP BE WITHDRAWN 
IN 1898 UNTIL 1975? 

T HE theory is widely known among the members of the 
Society that at the close of each century a spiritual 
movement is made in the world by the Mahatmas, which 
begins with the last twenty-five years of the century and does 
not in that form begin again after the close of twenty-five 
years until the last quarter of the following period. But this 
has been exaggerated and much misunderstood. Some, in- 
deed many, go so far as to conclude that then in the course of 
the next few years the Mahatmas will entirely recede from all 
work in the world and leave us all to our fate. One person 
went so far as to argue that it meant the coming of the sixth 
race in ’98, and hence asked how it could be, or what matter 
it would be, as the sixth race would have sufficient knowledge 
of itself. But the major part seem to think that no help will 
be given after that time. I think this is incorrect, and will try 
to explain it as it was explained to me by the promulgator of 
the theory, H.P.B. 

The Masters are governed by the law of action and reaction, 
and are wise enough always not to do that which might result 
in undoing all their prior work. The law of reaction applies 
as much to the mind of man as to physical things and forces. 
By going too far at any one time with the throwing-out of 
great force in the mental plane, the consequence would be 
that a reaction of superstition and evil of all sort would undo 
everything. Superstition rules yet in the world, and the world 
is not confined for the Masters to the Western peoples. In the 
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West, following the historical cycles, a great and definite effort 
is made among the people — for instance, as the Theosophical 
Society — so as to aid the psychical and spiritual development 
of man. /Vnong other reasons for not keeping up the display of 
much force is that if it went too far many unprepared per- 
sons whose moral senses are not rightly governed would take 
up with all our theories and follow them out along the lines of 
pure selfishness for business and other purposes. 

For that reason, among others, H.P.B. began to slacken 
her phenomena some time before her departure, although to 
my own certain knowledge she was able to do them to the 
last, and did do many of them, and some of the most won- 
derful sort, up to the last. But publicly it was not so. Some 
have taken on themselves to say that the reason for this alter- 
ation was because she came to the conclusion it was a mis- 
take to do them, but I do not believe this at all. It was a part 
of a well-understood campaign and order. 

At the end of the twenty-five years the Masters will not 
send out in such a wide and sweeping volume the force they 
send during the twenty-five years. But that does not mean they 
will withdraw. They will leave the ideas to germinate in the 
minds of the people at large, but never will they take away 
from those who deserve it the help that is due and given to 
all. However, many will have gone on further by that time 
than others, and to those who have thus gone on from altru- 
ism and unselfish devotion to the good of the race continual 
help and guiding will be given. Many, however, in and out 
of the T.S. will continue so selfish and personal that they will 
have to content themselves with what they will get from others 
and from the general development. H.P.B. was quite definite 
on this. It agrees with history. During all the centuries there 
have been many persons who have had direct and valuable 
help from Masters, and to suppose that at the end of our 
first twenty-five years all of that will be finished is an absurdity 
in itself. 


Path, November, 1894 


W. Q. J. 



ARE WE DESERTED? 


F OLLOWING on the departure of H.P.B. from the scene 
of action, some weak voices in the Society have asked, 
“Have the Adepts deserted us?” This question has also 
come from those who are not weak in character, but who cer- 
tainly do not understand very clearly what the Adepts are or 
how They work. And in the use of the term “Adept” are in- 
cluded also “Mahatmas,” “Brothers,” “Masters.” 

That these beings exist we have no manner of doubt, since 
for those who have studied in the right way plenty of proof 
has been offered; for others the proofs exist within themselves. 
The former class has had tangible evidence in the way of 
letters and appearances of the Adepts before their eyes ; the 
latter long ago concluded that the Masters are necessities of 
evolution. Those who received proof palpable were those 
whose karma and past work entitled them to it ; the others, 
having in previous lives gone through the experience and the 
argument, now quickly decided that, inasmuch as there are 
grades of intelligence and wisdom and power below our- 
selves, so there must beyond us be still other grades, all lead- 
ing up, ex necessitate rei, to the Adept or Master of whatever 
degree. 

Now in the Society’s ranks there have always been three 
mental positions held in respect to the question whether or 
not the Adepts — once admitted as existing — have anything 
in particular to do with the Theosophical Society. These are, 
first, that they have ; second , that they have not; third, some- 
times doubt about it, at others surety that they have, — in fact, 
wavering. 
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Those who think that the T.S. movement is merely a natural 
development of thought cannot be affected by the present 
discussion; the first and third classes are interested in the mat- 
ter. To those it should at once occur that in the West the idea 
of the existence of the Adepts and of Their connection with 
our movement was first brought forward in this century and in 
our Society by H. P Blavatsky, who, consistently throughout 
her career, has declared that the Adepts — whom she was 
pleased to call her Masters — directed her to engage in this 
work and have always helped and directed her throughout. 
That They should so direct her and then desert the Society 
she founded merely because her body came to its dissolution 
seems so illogical as to be unthinkable. Many persons have 
affirmed to the reception of messages in writing from the same 
Masters, in which They said that some of Their efforts were 
for the benefit of the T.S. Among these persons we may men- 
tion Mr. A. P. Sinnett, who has never abandoned that posi- 
tion, and who today possesses a great number of such letters. 
Why should the unseen founders withdraw Their help when 
the work of the Society has but just begun to have its due 
effect upon the age? There seems to be no reasonable reply. 

Once that we admit the existence of the Adepts and that 
They have adopted the T.S. as one of Their agents in this 
century for disseminating the truth about man and nature, 
we are bound to suppose that ordinary common-sense rules 
would govern as to the continuance of help or its withdrawal. 
Now one of the most obvious conclusions is that the Society 
should not be deserted until it had accomplished its mission or 
had utterly failed. Sixteen years of steady work show an 
enormous effect produced upon the thought of America, 
Europe, and Asia; but that portion of the work has been in 
the line of fighting against odds and breaking down of oppo- 
sition, with a beginning in this sixteenth year of an interest 
in the doctrines brought to the attention of the West by the 
efforts of our members. From that we must, as reasonable 
and foresighted beings, deduce the necessity for continuance 
of assistance. It is plain that our work of clear promulgation 
and wise building-up is still before us. Why then should the 
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Adepts desert us? Still no reasonable reply can be found. 

But considering what we know of the motives and methods 
held and pursued by the Adepts, we cannot for a moment 
suppose our real founders and constant helpers could yet 
leave us to fight alone. In letters and messages from Them we 
read that Their motive is to help the moral — and hence ex- 
ternal — progress of humanity, and Their methods to work from 
behind the scenes by means of agents suited for the work. 
Those letters and messages also say that the agency is not 
restricted to one person, but that all sincere lovers of truth 
are used to that end, whether they know of it or not. The 
departure of H.P.B. does not remove the other sincere lovers 
of truth from the scene, nor does it prevent the Adepts from 
sending messages if needed. Such messages have been re- 
ceived before H.P.B.’s departure by persons in no way con- 
nected with her, and have since that sad event also come to 
encourage those who are entitled to such encouragement. The 
contents of these are not for the public, nor indeed for any 
one save those to whom they have come. 

Yet even if no such messages had been received, there is 
ample evidence, for those who are not blind, of the help of 
the Masters. For, as They said long ago that the work would 
be helped, so it has been; no other reason can be given 
for the increase of the work in America, since the personal 
effort put forth by the members will not account for the 
spreading of the movement. And now let it stand as a prophecy 
made in the messages spoken of, that in the kingdom of Great 
Britain and in Europe there will in five years be seen a sim- 
ilar spreading of Theosophy. Let no one of us, then, be in 
any way cast down. As the Masters exist, so They help us; 
and as we deserve, so will They repay. 


Path, August, 1891 


W. Q. J. 



PROPHECIES BY H. P. BLAVATSKY 


I N the introduction to the Secret Doctrine, H. P. Blavatsky 
boldly affirms the existence of a great Fraternity of Men, 
Adepts, who preserve the true philosophy through all 
changes, now revealing it, and again, at certain eras, with- 
drawing it from a degraded age; and emphatically she says 
that the doctrine is never a new one, but only a handing on 
again of what was always the system. Then referring to the 
reception her works would receive in this century (Introd. 
xxxvii), she says that scholars with reputations would not 
regard the teachings seriously, but that "they will be derided 
and rejected d priori in this century." 

This is quite definite, and was a prophetical statement. All 
Theosophists have witnessed its confirmation, for surely both 
she and the old teachings given out have been derided and re- 
jected. Derision arose first on the ground that such things 
could not be. If there was no strength in the theories advanced, 
derision would have been all they should have met, but soon 
their power compelled enough attention to bring on rejec- 
tion So this prophecy is fulfilled. 

The next one is in the same sentence, and may serve to 
give courage to those who have found light, hope, and strength 
in Theosophy, and to those ardent members who are not so 
old as to fail in living a few more years. Continuing, she de- 
clares that the derision and rejection met in this century would 
be "only in this one. For in the twentieth century of our era 
scholars will begin to recognize that the Secret Doctrine has 
neither been invented nor exaggerated , but, on the contrary, 
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simply outlined; and finally, that its teachings antedate the 
Vedas.” 

We have but eight years to wait for this recognition, and 
then, as she has said in a private letter of some years ago, 
after her death — already accomplished — Theosophists and 
the world will know what they have lost. It is not long to wait, 
and here is a prophecy easy to watch and profit by. These 
words of hers are not the cry of a martyr, but the clear, bold 
tone of the sage who, while giving out right teachings in a 
transitory, a preparatory age, knows full well that present 
recognition is an impossibility; there is no regret and no note 
of disappointed hope in it, for she had no such hopes or am- 
bitions to be defeated, and perchance will be on the scene at 
the time of the prophesied indorsement. 

The bearing of the statement about the Vedas is important 
for those Theosophists to remember who, whether Hindus or 
Westerns, have now and then fancied that H.P.B. rested on 
and worked for the Indian sacred books. For if her teachings 
will be one day shown to antedate the Vedas, then they must 
be superior to the latter and to all Shastras, Puranas, and 
Sutras. What, then, of caste and any school of peripatetics 
founded upon individual constructions? The answer is easy 
for those who shall believe in the superior doctrine. 

Then passing on to the next page (Introd. xxxviii) to touch 
upon the subject of the Messenger from the great Fraternity — 
she herself being the one for this Century — she observes sig- 
nificantly: that “In Century the Twentieth some disciple more 
informed, and far better fitted, may be sent by the Masters of 
Wisdom to give final and irrefutable proofs that there exists 
a science called Gupta-Vidya; and that, like the once-mys- 
terious sources of the Nile, the source of all religions and 
philosophies now known to the world has been for many ages 
forgotten and lost to men, but is at last found.” 

Herein are two prophetical intimations. The first, that in 
the Century just at hand the Masters may send another Mes- 
senger with power, learning, strength, and credentials to 
carry on the work she began and in which we have been so 
fortunate as to be companions; the second, that this Messen- 
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ger will make clear the sources we have sought. The first 
will be glorious, the second satisfying; and both will help 
humanity. It is not long to wait, eight years! And cannot 
indiscreet Theosophists put off attempts at the making of 
dogmas they might have trouble to give up? 

To close these words on the future she says (Introd. xliv), 
“And then the last prophecy contained in that book (the first 
volume of the prophetic record for the Black Age) will be 
accomplished. We have not long to wait, and many of us 
will witness the Dawn of the New Cycle, at the end of which 
not a few accounts will be settled and squared between the 
races.” 

This new cycle begins in the next century, and when the 
end of it is reached much that is now unknown will have been 
revealed; the earth itself will give up the secrets of the past, 
in ignorance of which our day has laughed at the ancients; 
the Fraternity will have caused “accidental discoveries” of 
manuscripts and objects, the finding of which will make many 
a theologian quake and bring to the barbarian followers of 
the ancients great joy that they did not bow down and wor- 
ship the Golden Calf of today. And even if that great day 
should be some centuries away, we know that we shall all be 
present in better bodies with better minds, if only we have 
patience, fidelity, and courage now. 


Path, December, 1892 
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